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As the Turkic history tied with the Chinese history, learning
the  Old  Turkic  language  without  the  Chinese  one  would  be
incomplete. The importance of Chinese sources in study of the
history of Turkic peoples is enormous, as in the ancient times
and until the end of the early Middle Ages, the Turkic peoples
were in economic, political, military, and cultural relations
with  their  neighboring  states  and  dynasties,  which  were
located in the territory of modern China. Therefore, ancient
Chinese  sources  are  valuable  sources  for  ancient  Turkic
historiography.

As I will show below with various examples, it is important
for Turkologists to learn Chinese sources directly from the
primary sources, rather than from the secondary or tertiary
sources. However, since it is impossible (due to language
barriers,  lack  of  scientific  cooperation,  etc.)  for  both
Azerbaijani  and  Turkish  Turkologists  to  read  the  original
texts in the Chinese sources, names of persons, toponyms, and
other things in Azerbaijani, which have been transliterated
from  the  Chinese,  often  were  taken  from  the  secondary  or
tertiary sources, which leads some authors to come to wrong
conclusions  due  to  objective  and  sometimes  ideological
reasons. The findings of the recent studies have demonstrated
that Chinese sources can still give us the names of many
“hidden” Turkic rulers as well as description of many unknown
events about vicious Turkic tribes.

The  beginning  of  the  modern  Azerbaijani  historiography  is
taken  from  Golostan-e  Eram  (The  Blooming  Flower  Garden),
written in Persian by Abbasgulu bey Bakikhanov in 1841.[i] The
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main feature of this work is that Bakikhanov, as a literature
review, used the works by previous authors and systematize
them.  In  this  respect,  it  is  not  coincidence  that  the
Institute  of  History  of  Azerbaijani  National  Academy  of
Sciences (ANAS) is named after Bakikhanov.

Turkology  was  first  understood  as  a  branch  dealing  with
linguistics,  history,  and  culture  of  Turkic  languages.
Linguist  Mahmud  Kashgari,  who  lived  in  the  11th  century,
systematically  analyzed  the  languages,  idioms,  and  partly,
cultures of the Turkic peoples in his “Dīwān Lughāt al-Turk”
book.  Moreover,  Andras  Rona-Tas  presents  Turkology  as  “a
branch of science which deals with the Turks.” In his view,
“in the broadest sense [Turkology] is interested in any fact
which is connected with the Turks, but in a narrower sense it
deals  with  their  language,  history,  literature  and  other
cultural  activities.”[ii]  Abulfaz  Guliyev  also  notes  that
Turkology, in a narrower sense, is understood as the study of
Turkic linguistics.”[iii]

The Azerbaijani historiography also has to appeal to Turkology
when studying the etnogenesis and history of Turkic peoples in
Azerbaijan.  In  order  explain  the  relation  of  Azerbaijani
Turkology and Azerbaijani historicism, it is worth to mention,
first, the “Turkological Congress I,” and then the “Soviet
Turkology” journal:

The  first  Turkology  Congress  was  held  in  Baku  on
26.02.1926-06.03.1926.  The  “Soviet  Turkology”  journal  was
first published in Baku in 1970. This journal is still being
published under the title “Turkology.”[iv]

Below you will see the reasons behind my argument that the
Azerbaijani Turkology developed in the scholarly-ideological
direction rather than a purely scholarly one: the neighboring
Armenian historiography (e.g., struggle for the heritage of
Caucasian Albania[v]), an extensive and subjective use (which
will  be  discussed  below)  of  history  by  the  nationalist



intellectuals of the Soviet era and other such factors prevent
the  formation  of  a  platform  for  free  discussions  in
Azerbaijani  Turkology.

Dr. Zaur Gasimov[vi] conducted a detailed study on Azerbaijani
history. In his article titled “History-Writing and History-
Making  in  Azerbaijan,”  he  notes  that  the  Azerbaijani
historicism,  operated  within  the  framework  of  the  Marxist
paradigms of the Soviet period, was established on biased and
non-objective  basis.[vii]  By  discussing  the  tendency  of
Pustakhanim Azizbeyova[viii] to the Soviet historicism, and
the  active  debates  of  Isa  Gambar  and  Ziya  Bunyadov  with
Armenian historians, the author pointed out that the History
Institute of Baku State University (BSU) became the second
most  important  scholarly  institution  after  the  ANAS
Linguistics Institute. Gasimov also recalls the post-Soviet
revisionism  in  Azerbaijani  history.  Igrar  Aliyev’s
publications  on  Media,  Manna,  and  Atropatene  were  harshly
criticized  by  historians  in  the  Elchibey  era  (1992-1993);
nationalist  historians  gave  different  meanings  to  these
peoples and states within the Turkic ideological framework.
Yusif Yusifov (1929-1998) is believed to be one of the main
representatives of this “pro-Elchibey” school.

I  need  to  note  that  Sevda  Alesgerova,  editor-in-chief  of
Millətçilik [Nationalism] newspaper, published Igrar Aliyev’s
“I told you. Did you see? Yusifov is a panturkist” quote as a
reference to Yusif Yusifov in her article titled “The Yusif
Yusifov Period of Our History.”[ix]

Indeed, the book “History of Azerbaijan – from ancient to the
twentieth  century”  written  by  Yusif  Yusifov  and  Ziya
Bunyadov[x] is a textbook for higher education institution,
officially recommended by the Ministry of Education of the
Republic  of  Azerbaijan.  That  is,  the  historical  concept
mentioned  in  this  book  can  be  regarded  as  the  official
position of the Azerbaijani state.



In his article, Gasimov classifies the main directions of
contemporary  Azerbaijani  historicism:  Karabakh  historicism,
regional historicism (study of Nakhchivan, Baku, and etc.),
Russian-Soviet colonialism, and military historicism. Gasımov
points out that although many articles by Turanist authors
such as Ziya Gokalp, Yusuf Akcuraç and Ali bey Huseynzadeh,
have been translated, in a broader sense, Turanism is not as
widespread  as  it  was  in  the  contemporary  historicism  of
Azerbaijan; and the Turkic historicism is narrowed down to
Azerbaijan.[xi]  Finally,  Gasimov  notes  that  because  most
Azerbaijani historians do not know any language other than
Russian  and  Turkish,  they  have  become  outsiders  in  the
international academia.

One of the problems of contemporary Azerbaijani historicism is
the problem of the “ancient Turkic homeland.” Dr. Firudin
(Agasioglu) Jalilov, philologist and Elchibey’s Minister of
Education, is one of the most ardent supporters of what he
calls the “Urmia theory,” which states that Turkic peoples
were formed as a result of emigration of the proto-Turkic
peoples living near Lake Urmia.[xii]  Additionally, Jalilov is
also in close contact with authors in Turkey who are trying to
prove  that  the  Sumerians  and  the  Etruscans  were  Turkic
peoples. It would be more accurate to go straight to our topic
without  criticizing  the  absolutely  pseudo-scholarly
suggestions  of  Firudin  Jalilov.

Studies of Historical Chinese Sources

There is no tradition of studying primary Chinese sources in
Azerbaijan, or these sources have only been studied through
the secondary and the tertiary sources in the context of the
history of Turkic peoples. Historian Dr. Karim Shukurov also
acknowledged this at the round table discussions held by the
APA  News  Agency  on  “Statehood  of  Azerbaijan:  Classified
Sources” on September 6, 2010.[xiii] Here are some examples:

P.F.  Kazimi,  historian  and  teacher  at  the  BSU



Bibliothecography  Department,[xiv]  writes  in  one  of  his
monographs[xv] that after the Talas Battle (751), the Chinese
lost  their  influence  over  Turkestan.  He  also  links  this
development to the interference of the Uyghur and the Tibetans
to the Tang dynasty. He adds that in the IX-XI centuries,
China lost the chances of closely observing the events in
Turkestan. In his monograph, he cites various books such as
“Sungname”  (later  Sunginama),  “Tangname,”  and  “History  of
Beshdevir,”[xvi]  of  which  cannot  be  found  in  any  serious
sources. However, in scholarly literature, these books should
be referred as “The History of the Song,” “The History of
Tang” or “The History of the Five Dynasties.” The only person
who names these books as Dr. Kazimi is Uighur historian Abliz
Mohammad Sayrami. Kazimi’s reference to the books with these
names can be explained by his use of the “Turks” Encyclopedia
published in 2004.[xvii] In addition, it should be said that
Kazimi’s argument that China failed to closely observe the
events  in  Turkestan  is  just  the  result  of  his  lack  of
information about the issue. For instance, Cefu Yuangui[xviii]
states that 39 embassies from the Arab Caliphate visited the
Tang dynasty between 651 and 798. They could go to the royal
palace only through Turkestan.[xix] For example, in the book
called Mishu Jian Zhi,[xx] [xxi] the list of Muslim books
written in 1273 were given under the title “Uighur Books.”
That is, the book refers to the Karakhanids.[xxii] And it also
gives  us  a  reason  to  claim  that  there  were  quite  enough
experts in China who could not only list the books of the
Karakhanids,  but  also  translate  the  Arabic  alphabet  into
Chinese transcription.

The Problem of Transcription

One of the main problems of Turkology is to propose hypotheses
about the ancient Turkic history without knowing prior Chinese
language  and  its  transcription  systems.  For  when  these
hypotheses  were  suggested,  it  become  difficult,  if  not
impossible, to investigate the roots of these arguments. As we
have seen in the example of Kazimi, wrong transcription of the



Chinese sources hampers the task.

In Azerbaijan, three systems are used to write the Chinese
names – Pinyin, Palladius, and Wade-Giles. I need to give a
few peace of information about these transcription systems
since they are essential to understanding the subject matter:

Pinyin – created in 1950s and currently is the official1.
system for the Chinese transcription.[xxiii]
Palladia – was created by Pyotr Kafarov, also known as2.
Palladius and the student of Bichurin, who worked as a
missionary in China. It is used for transcription of
Chinese into Cyrillic.
Wade-Giles – is system developed by Thomas Wade and3.
Herbert Giles in 1892. This system is most used for
transcription from Chinese to Turkish.

In parallel with this list, we can say that the acquaintance
of Azerbaijani Turkologists with Chinese sources has three
lines: The new era researches of the European and American
Turkologists  (Pinyin),  researches  of  the  Turkologists  from
Russia and the other post-Soviet countries (Palladius), and
the researches in Turkey (Wade-Giles)

For  the  time  being,  Pinyin  system  is  used  in  Azerbaijani
higher education institutions. Chinese language textbooks are
taught by this system.[xxiv] It seems that our Turkologists,
however, do not use the Pinyin system, which is officially
accepted by the academy. There can be many reasons behind this
such as the lack of investment and interest in this field (in
the form of scholarships and etc.).

For example, Bakhtiyar Tunjay, a researcher at the Department
of Mythology of the ANAS Institute of Folklore, says that
“unlike other sources, Chinese sources have never tried to
distort history for political purposes.” Then he notes that “a
Chinese source called Tan-huei-yao mentions the name of one
Uyghur composer. Po Mink Ta. This is a Chinese pronunciation.
Most  probably  his  name  was  Alp  Mengu  Ata  [Father  Alp



Mengu].”[xxv]

What is this Tan-huei-yao book? After a short search, I found
that the true name of this book is “唐 会 要” (in Pinyin: Táng
Huìyāo).[xxvi] Then why did Bakhtiyar Tuncay write it in a
different  way?  When  we  look  at  the  Palladius  system,  it
becomes clear – it is the translated variant of the Cyrillic
transcription “тан хуэй яо,” in the Palladian system into
Azerbaijani Latin.[xxvii]

And the name of the person that he called “Po Mink Ta” should
be called “白 明达” (in Pinyin: Bai Mingda). However, in the book
we do not see any information whether this composer was a
Uyghur or not. Besides, his real name could not possible be
“Alp Mengu Ata” because:

 The equivalent of the word “Alp” in Chinese is “合” (In1.
Pinyin: Hé). For example, it can be seen in one of the
titles  of  the  Uyghur  khagans,  “爱登里啰汩没蜜施合毗伽可汗”  (In
Pinyin: ài dēnglǐluō gǔ mòmìshī hé píjiā kèhán), that
is,  “Alp  Bilge  Khagan,  who  was  blessed  by  the  Moon
Tengri” or in the signature of Alp Inanchu Bagha Tarkhan
(Chinese: 合伊難主莫賀達干; In Pinyin: Hé yīnánzhǔ mòhè dágān)
who was the author of the memorial stone of the same
khagan.[xxviii]
The  equivalent  of  the  word  “Mengu”  is  not  “明”  (in2.
Pinyin: míng) but “蒙客” (in Pinyin: Méng kè).[xxix]
The equivalent of the word “Ata” [Father] is not “达” (in3.
Pinyin: Dá) but “阿多” (in Pinyin: Āduō).[xxx]

Now let us look at the book “The Language of Ancient Turkic
Written Monuments” by Dr. Abulfaz Rajabli, a Turkologist and
philologist.[xxxi]  In  the  book,  along  with  the  original
Chinese  text  of  the  “Kul  Tegin”  monument,  the  Turkish
translation  of  the  same  text  by  Hadiye  Erturkan,  and  an
Azerbaijani  version,  which  is  translated  from  the  Turkish
text, is given. Quote from the text:

Vastly  Heaven,  there  is  nothing  but  what  it  covers  and



shields. Heaven and man (being) in unison, the universe (is)
one great whole; and as its essence is separated into inferior
and superior elements, so therefore (we find men) separated
into  (or  in  their  proper  position  as)  prince-elders  (or
rulers).  These  prince-elders  are,  in  fact,  the  hereditary
consequences of the (above mentioned) two elements

(Now) dating back from the time when China made her robust
flight  across  the  northern  wastes  and  the  (Hiung  nu  khan
Khuganja) came to do homage (to the Chinese Emperor) at the
Kan-ts’üan  (Palace,  near  Si-an  Fu),  craving  permission  to
guard the Kwang-luh frontier (for China), We find that the
depth  of  Our  grace  and  friendship  extends  far  into  the
past.[xxxii]

Now let us look at the Chinese version of this quote:

彼蒼者天，網不覆燾。天人相合，寰寓大同,以其氣隔陰陽，是用別為君長。彼君長者，本□□□裔也，首自中國，雄飛北荒，來朝甘泉，願
保光祿，則恩好之深舊矣。[xxxiii]

Tuba Yalinkilich, a doctoral student at Beijing University,
translated the same text into Turkish in her article and noted
that  unfortunately  Turkologists  do  not  know  the  Chinese;
therefore, they cannot read Chinese books, which are the main
sources for Old Turkic history. She adds that as a result of
their lack of knowledge of Chinese, Turkologists only read
Orkhon inscriptions and solely focus on the language of these
inscriptions. The translation of the abovementioned original
text is the following:

That  blue  heaven  covers  the  earth,  keeps  and  protects
everything. Heaven and earth became one and created perfect
society  of  dreams.  Different  peoples  living  in  different
places have different monarchs, every people has it’s own
monarch. Ruler of Turks, [damaged parts] to four corners,
arrived  from  China  to  northern  salinities.  He  arrived  at
Ganquan and stood ready. He hoped to achieve the honour of
protecting Guanglu. Of course that would make our relations
old and good.[xxxiv]



As you see, Abulfaz Rajabli did not translate the text from
the  original  Chinese.  Instead,  he  translated  the  Turkish
translation (by Hadiye Erturkan) of the text into Azerbaijan.
Which in turn was also translated from the English text, which
was translated by Edward Harper Parker, published in Vilhelm
Thomsen’s book “Inscriptions de l’Orkhon déchiffrées” with
additions from commentary from Parker.[xxxv] In the original
Chinese text, “the Chinese Emperor,” “Hiung nu khan Khuganja”
or the name of the khan are not mentioned.

The mistakes in the original version of this text are ignored
in the Turkish translation of 1994 and in the Azerbaijani
translation of 2006:

The name of the “匈奴” (in Pinyin: Xiōngnú) state was
written as “Hiung-nu” in the 1911 transliteration of the
Encyclopedia Britannica and and later in the Turkish
Turkology. Indeed, we do not know how this name was
pronounced in the ancient times. Nevertheless, since the
modern scholarly literature uses the Pinyin system, the
name should be written as “Hsiung-nu.” The authors of
the Turkish and the Azerbaijani translations did not pay
attention to this name.
The monarchs of Xiongnu did not have the title “khan.”
They were called “chanyu” (單于).[xxxvi]
Khuqanya[xxxvii]  or  Khuganja[xxxviii]  are  both  wrong
transcriptions. They were neither written correctly in
accordance with the Pinyin, nor the Wade-Giles system.
The correct version of this name should be “Huhanye” (呼韓
邪). Although it is pronounced as “Huhanxie” in Pinyin,
since this name is written in the ancient Chinese, its
ancient pronunciation should be preferred.[xxxix]
“Kantsüan” and “Kvan-luh” transcriptions are also wrong.
In fact, “甘泉” and “光祿” symbols should be written in
Pinyin as “Gānquán” and “Guānglù.”

Conclusion



Because  the  Azerbaijani  and  the  Turkish  turkologists  and
researchers are unable to work directly with existing Chinese
sources, they fail to learn about the new developments in
their  fields  on  time.  We  must  stop  using  the  Wade-Giles
system, which has already lost its relevance, or the Cyrillic
specific Palladius system. We could not find any Azerbaijani
Turkologist or researcher who worked directly with the Chinese
sources. Since I do not have the necessary language skill to
translate the Chinese historical texts, I had to refer to
other  researchers.  The  main  purpose  of  this  article  is
persuade the readers to accept the fact that Turkology is
connected with Sinology and unless our researchers learn the
Chinese language the Turkic history cannot be fully understood
and that they will always be dependent on the secondary or the
tertiary  sources  and  languages.  It  is  time  to  accept  the
academic standards in Turkology and move from the catchphrases
to real researches.

For this purpose, the Ministry of Education or the relevant
authorities can create programs and allocate special grants
for  education  in  China.  Furthermore,  relationships  between
Chinese and Azerbaijani higher education institutions can be
established, regular meetings can be organized, and special
education programs can be prepared. Besides, after studying
these sources in Chinese, Chinese historical chronicles can be
translated into Azerbaijani and be presented to the local
researchers.
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